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The King of Glorious Sutras called the Exalted Sublime Golden Light, Chapter 1, ‘Introduction’
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Kaku—-no gotoki-koto-wo ware kiki—tamafe—ki. Aru-toki Bogyabon, Wausiyaziyau

Ziyubusenn—no  itadaki-ni motomo siyauziyau-ni-si-te zin-zin-naru hotu-kai-no
siyo-butu(-no) kiyau-taru, niyorai-no siyokiyo(wimasu tokoro)-ni ima(-si)ki.

| heard the following. At one time Bhagavam was on the peak of Castle Rajagrha, Mount Grdhra. It
was where Buddha dwelled. It was the purest and most profound sphere of religion and the world of

various bodhisattvas.
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Tomo-ni—-fa dai-fitusiyu-no siyu ku-man-hatu-sen-nin ari-ki. Mina kore arakan-nari.
Yoku yoku deubuku-se-ri. Daizouwau-no gotosi.

Together with him were a crowd of 98,000 great Bhikusu. They were all Arhan. They were ably and

well controlled. They were like the great kings of elephants.
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Moromoro—no ro sude-ni d|yo—S|, mata bonnau nasi. Kokoro yo(ku) gedatu-si, we yoku

gedatu-se-ri. Siyosa sude-ni wofe—tari.
Each had already purified themselves of defilements and they were free of the evil passions. Their

hearts were well emancipated and their minds were WeII Iiberated They had already finished their acts.
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Moromoro—no deutan-wo sute-te oyo(bi)-te ono-ga ri-wo e, moromoro-no u-no detu-wo
tuku-se-ri. Dai-zizai-wo e-tari.
They had discarded their various burdens and gained their merits and they had finished liberating

themselves of strays and bindings. They had gained great freedom.
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Siyauziyau-no kai-ni diu-se-ri. Zengeu fauben-no tiwe-ni siyaugon(-se)-rare-tari.
Fati—-gedatu—-wo siyou-se-ri. Sude-ni figan-ni itare-ri.

They were dwelling in the undefiled disciplines. They were glorified with the wisdom of skillful means

of salvation. They had experienced the eight liberations. They were already at Nirvana.
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So-no na-woba Guziyua Niyakeutinniyo-to Guziyuasetuta-to, Guziyubasiyufa-to,
Guziyumakanama-to, Guziyubateirika-to, Gaikasefuba—to, Urubinrakasefu-to, Gayakasefu-to,
Nadaikasefu, Siyarisi-to, Daimokukenren—to ifu. Tadasi Ananda-nomi-fa gakuti-ni-fa
diu-se-ri.

Their names were called Master (Ayusman) Ajunata-Kaundinya, Master Asvajuit, Master Vaspa, Master
Mahanaman, Master Bhadrika, Mahakasyapa, Uruvilvakasyapa, Gayakasyapa, Nadikasyapa, Sariptra,

Maudgalyayana. However, Ananda had not experienced liberation and was at the learning stage.
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Korera—no gotoki moromoro—-no daisiyaumon ari. Ono—ono fozi-ni diyau-yori-si-te tati-te,

fotoke-no  mi-moto-ni yui-te itari-te tiyau-wo moti-te fotoke-no asi-wo
rai-si—tatematuri-te, migi-ni sansafu meguri-te, sirizoki-te itimen-ni za-si-nu.

There were various great shravakas such as these. At sunset, each of them broke their meditation, went
over to Buddha, worshipped Buddha’s feet with their head touching the ground, turned three times

clockwise around Buddha, withdrew and sat all over there.
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Mata bosatu makasatu hiyaku—-no sen-man—-oku-no fito ari—te tomo-nari. Dai-witoku ari-te,

dai-riuwau-no gotosi. Fomare amane—ku kiko-ye—-te moro-moro-ni ti-si-sikise-rare—tari.
Also Buddha, great man, was together with millions and billions of people. He had great augustous

virtues and was like a great dragon king.  His fame was heard far and Wide and known to people.
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Se-to kai—to-wo-mo siyauziyau-ni suru-koto—-wo tune-ni konomi-te budi-si, ningiyau-to
siyaugon-to—wo—mo mur i yau—no kafu-wo fe—te-si, moromoro—ni koye—taru ziyauriyo-ni nen-wo
tunake-te genzen—-se-sime, we—-no mon-wo kaisen—-si, yoku hauben-wo siyusu.

He always liked to carry on pure offerings and observance of precepts, going through acts of forbearance
and hard work for innumerable eons, and securing his thoughts over various calm meditations, actually

made it happen opened and developed aspects of wisdom, and practiced the means well.
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Zizai—-ni yuge-suru mimeu-no zinduu ari. Oyobi—te soudi—-to benzai—to-wo e-te muzin nari.
Moromoro—no bonnau-to ruwi—to-wo dansi, sen-wo-mo mina forobosu. Fisasi—-kara-zu-si-te
masani itusai siyuti naru-besi.

He had the amazing supernatural faculty that enables him to travel at will and had acquired everything



and his eloquence was unlimited. He had severed himself from various evil passions and the like and

had abolished all defilements. Indeed he should be omniscient before long.
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Ma-to ikusa-to—no siyu-wo kudasi-te sikamo fofu-no tudumi-wo utu. Moromoro-no gedau-wo

seisi-te, ziyausin-wo okosa-simu. Meufofu-no wa-wo ten-si-te ninden-no siyu-wo do-su.
Zitufau—no butudo-wo kotogotoku sudeni siyaugon-se-ri. Rokusiyu-no uziyau-ni yaku
aumura-sime-zu-to ifu-koto nasi. Daiti ziyauziyu-si, dai-nin gusoku-se-ri.
Dai-jifi-sin-ni diu-suru-ni, dai-kengo—no riki ari.

Defeating a crowd of demons, he beat the drum of law. He controlled various outlaws and caused them
to have pure heart. Turning the wheel of wondrous dharma, he saves a crowd of heavenly and human
beings. He has already adorned every single piece of land of Buddha on ten directions. There was no
six realms of sentient beings who did not receive benefit. He acquired great wisdom and was equipped

with great forbearance. He lived with great compassion and his heart had a power of great solidarity.
ﬁﬁl%%«#inUT L RS éﬁ%ﬁﬁ&%br%ﬁ%&ﬁv AV SRING
Tz, BB EEE (B) 1Y, Eﬁ@iﬁs(:?“’c,;“i’& rﬂw,m U. (R=ROH 1 of}??ﬁ‘
2 JONSTR %gﬁéﬁr E%E&T RIREO K (<. e REED. HEO 2

B

/:E):E 0)""" Iit’é E',l T L,%[]L,’C ﬁﬁium\
Siyo-butu-ni riyakuzi fe-tatematuri-te, fatu—nefan—se—zu. Gusei—-no kokoro—wo okosi-te

mirai-zai—-wo tukusu. Firoku fotoke-nomi-moto-ni, fukaku ziyauin-wo uyetari. San-ze-no
fofu-ni oite musiyau-wo satoru nin ari. Ni-jiyou—no siyogiyau-no Kkiyaugai-wo
koye-ni—tari. Dai-zengeu—-womotite, seken—-wo ke-su. Daisi—no wosife-ni, yoku siki nobu.
Fimitu-no fofu-to zinzin—-no kuusiyau-to-wo mina sudeni reu-si ti—-si—te, mata giwaku nasi.
He went place to place to serve various enlightened sages but was not englightened himself. He made a
universal vow to save all and to exhaust the future to the infinity. He deeply planted the seed for rebirth
in pure land widely at the sages. He came to possess the clear cognition regarding the unproductive
nature of all existences according to the three periods’ law. He went beyond the bounds of the two
vehicles, shomon (enlightenment by listening to Buddha’s teaching directly and in terms of the four
truths) and engaku (self-enlightenment by acquiring the noumenal principle ‘true thusness’). He
enlightened the world in terms of great skillful familiarity. He expatiated the great master’s teachings
well. He had already understood everything about the the secret law and the profound principle of

emptiness and he had no doubt.
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So—no-na-wo—ba, siyauge naku-si—-te fofu-rin-wo ten-suru bosatu, tune-ni kokoro-wo



fot-si—te fofu-rin-wo ten-suru bosatu, tuni-ni siyauzin-suru bosatu, kusoku-se-zu-si-te
suru bosatu, zi-wo suru si-no bosatu, meu-kitiziyau ara-simuru bosatu,

Their names were the bodhisattva who turn the wheel of Dharma with no obstacle, the bodhisattva who
turns the wheel of Dharma always awakening aspiration for Bodhi, the bodhisattva who are always
diligent, the bodhisattva who does not rest, the bodhisattva who are compassionate, the bodhisattva who

are the wisest and with various virtues,
EZULWRA

%%’“Lrahé(:é?m%‘*’@ ,U?#L’CEEI Tt 228, x#f_ii’;ﬁ () SLLTTSL £

e H)ij el b LAbS

#énﬁ = MIGJFOTNnE kﬁﬁi@:hbTw*ﬁ £r®:r97»nﬁ
kwan-si—te suru-ni zizai-naru bosatu, soudi-si-te zizai-ni wau-taru bosatu, daiben-ni

siyaugon-se-re-si-te suru-ni wau-atru bosatu, meukau-sen-wau-no gotoku aru bosatu,
dai—kaizin-wau—no gotoku aru bosatu, foudou-no gotoku aru bosatu,

the bodhisattva who can observe freely, the king bodhisattva who remembers everything freely, the king
bodhisattva who is adorned with great eloquence, the bodhisattva who is like the king of Mt. Sumeru, the

bodhisattva who is like the king of the great ocean, the bodhisattva who is like the treasure flag,
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Dai-foudou-no gotoku aru bosatu, ti-ni-si—te zau-si-te suru bosatu, kokuu-wo zau-si-te
suru bosatu, takara-wo te-yori-si-te suru"ni zizai-naru bosatu, kongau-no te-wo
motite—suru bosatu, tai-konkwau-wo motite siyaugon-suru bosatu, ziyaukai—wo suru bosatu,
the bodhisattva who is like the great treasure flag, the bodhisattva who saves suffering being in the earth
repository (kshitigarbha bodhisattva), the bodhisattva who shows compassion as extensive as the sky
(akasagrabha bodhisattva), the bodhisattva who has the hands that give out treasures freely, the
bodhisattva who has the hard and indestructible hands, the bodhisattva who has the power of great rejoice,
the bodhisattva who has the power of great law, the bodhisattva who is adorned with great light, the
bodhisattva who is adorned with great golden light, the bodhisattva who makes perfect observance of

precepts
=< lA’-’ F &2 1T &>

RIS ETHEM M # 0RET oRRL EACH AT SRR, D REONY 55 E

ffﬁﬁﬁﬁ(r—m ‘B Eehyoki K oliloR s K ok B oEn

L. EXE (L) zmumfraéné fiéfa%ﬁf—éigt xf—mw o ;.;%ég;f{ x;w
E b < el 215

FEEUIEHL. AED S B HY TERLSLLER, REOEIOH £5T 5 E kL.

tune-ni diyau-wo suru bosatu, goku—siyauziyau—-no we-wo suru bosatu-to, kengo-ni siyauzin
suru bosatu, kokoro kokuu-no gotoku aru bosatu, daigwan-wo tata-nu bosatu-to, kurusi-wo
se—suru bosatu, moromoro—no bonnau-no yamfi-wo riyau-suru bosatu, wiwau-taru bosatu-to,

kwangi—-se-simuru-ni kauwau-naru bosatu, ziyauziyuki-wo e-taru bosatu-to, daiun-no



ziyaukwau aru bosatu, daiun—no fofu-wo di—seru bosatu-to, daiun-no miyausiyau ari-te
kiraku-se-raruru bosatu, daiun-no mufen-no fomare-wo gen-suru bosatu-to,

the bodhisattva who is always in concentration, the bodhisattva who has extremely pure wisdom, the
bodhisattva who is firmly diligent, the bodhisattva whose heart is like the sky, the bodhisattva who
prevents the great vow from failing, the bodhisattva who administers medicine, the bodhisattva who cures
various diseases of evil passions, the bodhisattva who is the medicine king, the bodhisattva who is the
high king that causes rejoice, the bodhisattva who is promised to high attainment of buddhahood, the
bodhisattva who possesses the pure light of the great cloud, the bodhisattva who possesses the law of
great cloud, the bodhisattva who enjoys the reputation of the great cloud, the bodhisattva who presents the

unlimited fame of the great cloud,
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daiun-no sisi—-ku-suru bosatu, daiun-no gowau-ku-suru bosatu-to, daiun-no kitiziyau-wo
suru bosatu, daiun-no foutoku aru bosatu-to, daiun-no fi-no gotoku zau-suru bosatu,
daiun-no tuki-no gotoku zau-suru bosatu-to, daiun-no siyaukwau—-no gotoku aru bosatu,
daiun—-no kwakwau—-no gotoku aru bosatu-to, daiun-no denkwau-no gotoku arubosatu, daiun—-no
raion-no gotoku aru bosatu, daiun—-no weu ziufen—-si—te suru bosatu, daiun-no siyauziyau-no
u-wau-si-te suru bosatu-to, daiun—-no keziyu-wau taru bosatu, daiun—-no siyaurengekau taru
bosatu, daiun-no fousendan kau siyauriyausin-taru bosatu-to, daiun-no yami-wo
diyo-surubosatu, daiun-no yau-wo fa-suru bosatu-to ifu.

the bodhisattva who roars like a lion of the great cloud, the bodhisattva who roars like the cow ling of the
great cloud, the bodhisattva who shows good fortune of the great cloud, the bodhisattva who possesses
the precious virtues of the great cloud, the bodhisattva who is endowed like the the sun of the great cloud,
the bodhisattva who is endowed like the moon of the great cloud, the bodhisattva who is like the star light
of the great cloud, the bodhisattva who is like the lightening fire of the great cloud, the bodhisattva who is
like the electric light of the great cloud, the bodhisattva who is like the thundering of the great cloud, the
bodhisattva who provides the merciful rain of the great cloud all over, the bodhisattva who is the king of
pure rain of the great cloud, the bodhisattva who is the king of flowering plants of the great cloud, the
bodhisattva who is fragrant like the green lotus flowers of the great cloud, the bodhisattva who has the
body fragrant and refreshing like a meliaceous tree of the great cloud, the bodhisattva who dispels the

dark of the great cloud, the bodhisattva who shatters the shadow of the great cloud, so they are called.
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Kore-ra—no gotoki muriyau—-no dai-bosatu-siyu ari. Ono—ono fozi-ni, diyau-yori-si-te
tati-te, fotoke-no mimoto-ni yui-te itari-te, itataki-wo motite fotoke-no asi-wo
rai-si—tatematuri, migi-ni sansafu meguri-te, sirizoki-te itimen-ni za-si-nu.

There were a multitude of such great bodhisattvas. At sunset, each of them broke their meditation, went
over to Buddha, worshipped Buddha’s feet with their head touching the ground, turned three times

clockwise around Buddha, withdrew and sat all over there.
L ES5 L I§>

EREEOETA ), BT, AOLEE B70 % HOETF. HTORBLET.
FEFTE ) »g% IK’HEI ¢§ (1) l/tég% KEE2EFTRLEF. KT
BEF. LICHESLLEF. EIE (5) ;w»g% Bz (o) LLET. %’Fﬁu:;;% (5)
LLEZ. %:l:ﬁ%(b))b)l@% féwcbmzbségﬁ CPHIRLET. E HOBETRIL fﬁ?
aam “E“%aaiuﬂexé J:ﬁ):?%U i ”ﬁ’é?ﬁﬁi‘ﬁrwﬁ Yy, X EomIRc. &

nAE DEDSAE 58

sELTHET, & =g () <. B (%) TomEIc&LR,

Mata risiyabi—-no douzi ari. Go—oku-fatu-sen nari. So—-no na-woba sisi—-no fikari aru douzi,
sisi-no we aru douzi, fofu-wo motite sadukuru douzi, indara-ni saduke-rare-taru douzi,
taikwau-wo motite surudouzi, daimiyau-ni suru douzi, fotoke—-ni mamora-rurudouzi, fofu-ni
mamora—-ruru douzi, sou-ni mamora-ruru douzi, kongau-ni mamora-ruru douzi, kokuu-ni
mamora—-ruru douzi, kokuu-no ku aru douzi, fouzau-wo suru douzi, kitiziyau—-no meuzau-wo
suru douzi-to ifu. Kore-ra—no gotokifito-wo siyausiyu—-to se-ri. Kotogotoku mina muziyau
bodai-ni andiu-se-ri. Daiziyouno naka-ni oite. fukaku sin-si-te kangi-su. Ono-ono
sansafu meguri-te sirizoki-te itimen-ni za-si—nu.

There were also five hundred million and eight thousand Liccahavi boys. Their names were the boy
with the lion light, the boy with lion wisdom, the boy who has the law and grants it, the boy granted to
Indra, the boy with great light, the boy with great ferocity, the boy protected by Buddha, the boy protected
by law, the boy protected by the priests, the boy protected by indestructible hardness, the boy protected by
the sky, the boy with the roar of the sky, the boy storing treasures, and the boy preciously storing good
fortunes, so they were called. Such people were made their leaders. Every single one of them were
dwelling peacefully in bodhi. They deeply believe and rejoice in the Great Vehicle. Each of them

turned three times clockwise around Buddha, withdrew and sat all over there.
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Mata si-man ni-sen-no tennsi ari. So-no na-woba, mi-mu-to konoma-ruru tensi,
kietu-sera-ruru tensi, nituk(u)wau-no gotoku aru tensi, tuki-no gotoku motodori-wo seru
tensi, kiyoki we aru tensi, kokuu—no gotoku kiyoki we aru tensi, bonnau-wo diyo—seru tensi,
kitiziyau aru tensi-to ifu. Kaku-no gotoki ten-wo sikamo ziyausiyu-to seri. Mina
guguwan—wo okose-ri. Daiziyou-wo godi—suru-wo motite, siyaubofu-wo seuriu-si-te, yoku
taye-zu ara-simu. Onoono fozi-ni fotoke-no mimoto-ni yui-te itari-te, itataki-wo motite
fotoke—no asi-wo rai-si tatamturi, migi-ni sansafu meguri-te, sirizoki-te itimen-ni
zasi—nu.

There were also forty-two thousand heavenly people. Their names were the one is liked on seeing, the
one who pleases, the one like the sunlight, the one who wears the topknot like the moon, the one with
pure wisdom, the one with the pure wisdom like the sky, the one who has dispelled the evil passions, and
the one with good fortunes, so they were called. Even such heavenly people were made their leaders.
Each of them has made the wide vow. They invited and prospered the true Dharma by upholding the
great vehicle and they maintained it well. At sunset, each of them broke their meditation, went over to
Buddha, worshipped Buddha’s feet with their head touching the ground, turned three times clockwise

around Buddha, withdrew and sat all over there.
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Mata ni-man hat(u)-se-no riyuwau ari. Renge-ni se-ru riyuwau, eira—no fa-ni se-ru

(eira—no fa—wo suru) riyuuwau, dairiki aruriyuuwau, daiku aru riyuuwau, seufa aru riyuwau,
siwuwini di—suru riyuwau, kon-no gotoku men aru riyuuwau, niyoi—wo motite se-ru riyuwau
nari. Kaku-no riyuuwau-wo sikamo ziyausiyu-to se-ri. Daiziyou—no fofu-no tamane,
tuneni nagafi-te ziyudi-su. Sinzin—no kokoro-wo okose-ri. Siyouyau-siyougo—su.
Onoono fozi-ni fotoke-ni yui-te itari-te, itataki-wo motite fotoke-no asi-wo
rai—si—tatamaturi, migi—-ni sansafu meguri-te, sorizoki-te iti-men-ni za-si—nu.

There were also twenty-eight thousand dragon kings. Lotus flower dragon king, medicinal leaf (?)
dragon king, the dragon king with great power, the dragon king with great roar, ripple dragon king,
dragon king with running water, the dragon king with golden face, and the dragon king at will. Such
dragon kings were made their leaders. They were always eager to accept and carry the law of great
vehicle and had come to hold a deep belief and praised and protected it. At sunset, each of them went
over to Buddha, worshipped Buddha’s feet with their head touching the ground, turned three times

clockwise around Buddha, withdrew and sat all over there.
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Mata san-man roku—sen—no moromoro—no yakusiya-siyu ari. Bisiyamon-tenwau-wo sikamo
ziyausiyu-to se-ri. So—no na-woba anba-yakusivya, dianba-yakusiya,
rengekwauzau-yakusiya, rengemen-yakusiya, binbi-yakusivya, gendaifu-yakusiya,
doudi-yakusiya, donziki-yakusiya, -to ifu. Kore-ra—no yakusiya ari. Kotogotoku mina
niyorai-no siyaubofu-wo aigeu-su. Zinsin-wo motite godi-su. Fige-wo siyau-sa-zu.
Onoono fozi-ni, fotoke—no mimoto-ni yui-te itari-te, itataki-wo motite fotoke-no asi-wo
rai-si—tatematuri, migi-ni sansafu meguri-te, sirizoki-te itimen-ni za-si-nu.

Also there were thirty-six thousand various yakushas. King Vaishravana was also made a primary.
Their names were Old Hut Woman Yakusha, Hut-Owning Woman Yakusha, Lotus Light Yakusha, Lotus
Face Yakusha, Brow-Knitting Yakusha, Great Fear-Giving Yakusha, Land-Moving Yakusha, and Good
Gulping Yakusha, so they were called. There were such yakushas. Every one of them loved and
enjoyed the truthful teachings of Buddha. They upheld and protected them with devotion. They
worked tirelessly. At sunset, each of them went over to Buddha, worshipped Buddha’s feet with their

head touching the ground, turned three times clockwise around Buddha, withdrew and sat all over there.
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Mata si—man ku-sen—-no karoda-wau—to kauzauseiriki-wau-wo, sikamo ziyausiyu-to se-ru-to,

7

8
L

I ‘Sgo«
s D)&““

ey
B

I
>

r

S
!
‘Jru

oyobi yo—-no kendatuba-to, asora-to kinnara-to makoraga—-no gotoki-to, senrin kakai-no
itusai-no kami-to sen-to, afase-te moromoro-no daikoku-ni tokoro aru wau-siyu-to,
tiugu—-no koufi—-to ziyausin—-no wotoko—to womina-to—-no ninden daisiyu ari. kotogotokumina
kumo—-no gotoku atumari-nu. gotogotoku guwan-si—te muziyau daiziyou-wo yougo-su

dokuziyu ziyudi-su, siyosiya-su, rufu-su. Onoono fo-zi-ni, fotoke-no mmoto-ni yui-te
itari-te, itataki-wo moti—-te fotoke-no asi—wo rai-si—-tatematuri—te, migi—ni san-safu

megur i—te, sirizoki—te iti-men-ni za-si-nu. Kaku-no gotoki siyaumon—to bosatu-to nin-to



ten-to daisiyu-to riyuzin hatibu-to sudeni kumo-no gotoku atumari-nu. Onoonoitare-ru
kokoro-wo moti-te tanakokoro-wo afase, uyami uyamafi son—no you-wo sengau-si-tatematuru.
Manako katute yama-zu. Guwangeu-si-te siusiyou—no meufofu-wo kika-mo-to omofu.
Sono-toki-ni bogiyabon fi-no fo-zi-ni, diyau-yori-si-te tati-tamafu. Dasiyu-wo
kuwanzatu-si-tamafu. Sikasite ziyu-wo toki-te notamafa-ku,
There were also forty-nine thousand Garuda kings and Scent-elephant power king was made their leader.
And others were there:  Gandharva, Asura, Kimnara, Mahoraga, and the like, all the deities and fairies of
the mountains, forests, rivers and seas, and together with them, a group of kings who own land in various
large countries, and their empresses, queens, and a large crowd of men and women with pure faith;
humans and heavenly people all gathered like a cloud. Every one of them praised and upheld the
supreme great vehicle and chanted them and learned them to their heart, and they copied them and
circulated them. At sunset, each of them went over to Buddha, worshipped Buddha’s feet with their
head touching the ground, turned three times clockwise around Buddha, withdrew and sat all over there.
Such shravakas, bodhisattvas, a large crowd of humans and heavenly people, the eight kinds (gods and
semi-gods and) of dragon kings had already gathered like a cloud. Each of them devotedly clasped their
hands together to respect and worship and and looked up devoutly to the Buddha’s precious appearance.
Their eyes did not blink.  They were eager to listen to the wondrous Dharma.

Then Bhagavam, at sunset of the day, broke his meditation. He observed the large crowd. Then he

expounded the verse and what he said was:
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“Konkuwaumiyau—-no meufofu-fa, saisiyou-ni-si—te moromoro—no kiyau-no wau-to imasu.

Zinzin—ni-si—-te kiki—-tatematuru-koto uru-koto kataku, siyobutu-no kiyaugai imasu. Ware
masani daisiyu-no tame-ni, kaku-no gotokikiyau—-wo ube toka-mu. Afase-te sifau-no
si—butu-mo, wizin-womoti-te tomoni kago—-si—tamafa—mu. Toufau-no Asiyukuson, nanfau-no
Fausaubutu, saifau-no Muriyauziyu, hotufau-no Tenkuon-nari.

“The wondrous Dharma of Golden Light is exalted and sublime and the king of various sutras. It is
profoundly deep and is difficult to have chances of listening to it. It is in the sphere of various
enlighted sages. Indeed | am about to expound such a sutra for the benefit of the crowd (the people
here). The four enlightened sages in the four directions will protect it with their great power. They

are Akshobhya in the east, Patraketa in the south, Amitabha in the west, and Dundubhisurara in the

north.
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Ware mata meufofu-to, kitiziyau—ni-si-te sen-no naka-nisugure-te, yoku itusai-no tumi-wo
forobosu-to, moromoro-no akugofu-wo ziyaudiyo-si, oyobi moromoro-no kugen-wo kesu-to,
tuneni muriyau-no raku-wo atafuru-to, situsai-ti-no konfon-taru-to, moromoro-no
kudoku-wo moti-te siyaugon-se-ru-to-wo nobe-mu.

I will also explain what is excellent about the wondrous Dharma confessions which atone all the sins,

purify and remove all the evil acts, and relieve the sufferings of the people, and they will provide you the

immeasurable joy, the fundamentals of the all-knowing wisdom, and the glorious manifestations in terms

of the various merits.
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Siyuziyau-ni oi—te mi gu-se-zu ziyumiyau masani songen—si, moromoro—no akusau genzen-si,
ten-zin-ra-I mina siyari-suru-koto-to, sin-u-fasingon-wo idaki, kinzoku-fa kotogotoku
wakare fanare, kare-kore—to somuki tagafi-te, tinzai mina sansitu-suru-toto-to, akusiyau
fenge-wo nasi, arfi—fa ziya—to ko—to—no sin-wo gagafuri, matamata usiu ofoku-si—-te, siyu
ku-ni seme-raruru-koto—to, suwimen-si—te-fa asikiyume-wo mi—te, kore-ni yori—te bon-ni
nau-wo siyau-zemu-wo moti—te su.

For those people whose senses are defective, whose life is expended or failing, beset by various
misfortunes, their faces are averted from the heavenly gods (discarded by heavenly gods), hated by dear,
beloved friends (causing grudge on close friends), oppressed in such places as households (parted and
left by all the family members), or at variance with one another (differing and going against this and
thatperson), tormented by the destruction of their property (parting with and scattering all the precious
property, both in grief and trouble, and in poverty, likewise in the plight of fear, in the affliction of planet
or asterism (suffering from ominous stars and apparitions), in the violent grip of demons (or suffering
from the invasions of evil worms, one (who) sees an evil dream full of grief and trouble (and if with
many troubles and oppressed with sufferings, dreaming bad dreams in sleep and because of this,

suffering the disturbance and pollution of the mind and body).
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Ko-no fito-fa masani sayoku-si-te, senketu-no e-wo diyaku-su-besi (ki-besi). Ko-no
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meuk iyauwau-no zinzin-ni-si-te fotoke-no san-si-tamafu-tokoro-to imasu-ga tame-ni,
mofara kokoro-wo todome—te midaru-koto naku-si-te, dokuziyu-si tiyau-si ziyudi-mo se-yo.
Ko-no kiyau—-no wiriki-ni yori-te, yoku moromoro-no saiwau-wo fanare, oyobi yo-no siyu-no
kunanwo-mo, mina ziyometu-se-zu-to ifu-koto nake-mu.

These people should bathe in water and put on fresh and clean clothes. Because this king of wondrous
sutras is profound and admired by enlightened sages, you should chant, listen to, and uphold it
attentively and with no distraction.  With the wonderful power of this sutra, there will ever be no

disaster that cannot be escaped nor will there be no sufferings that will not be relieved.
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Gose—no si—wau-siyu—to oyobi daizin-to kenzoku-to, muriyau—-no moromoro—-no yakusiyu-to-i
kokoro-wo fitotu-ni-si-te mina yauwei-se-mu. Dai-benzai-to ten-niyo-to, Nirenga-no
suwizin-to, Kariteimozin-to, Kenroudizin-no siyu-to Bonwau-to Taisiyakusiyu-to,
Riyuuwau-to Kinnara—to oyobi Kinsiteuwau-to Asora-to tensiyu-to, kaku-no gotki tenzin-I
afase-te so—nokenzoku-wo fikiwi—te, mana ki—te ko-no fito-wo mamoru-koto, tiu-ya-ni
tuneni fanare-zu-si-te se-mu.

The Four Heavenly Kings (Jikokuten, Dhrtaastra, in the east, Zojoten, Vkirudhaka, in the south,
Komokuten, Virupaksha, in the west, and Tamonten, Vaisravana, in the north), and their ministers and
families, and innumerable yakushas, will protect and guard it with one accord. Heavely Goddess,
Sarasvati, Water Goddess, Nairanjana, the mother of Bhutas, Hariti, the Earth Goddesss, Drdha and her
people, the Brahma King, Sakra Devendra, dragon kings and the kings of Imnaras, and the kings of
garudas, the kings of Asuras, and the heavenly people, such heavenly gods together with their people

will all come and protect this man day and night without ever leaving him.
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Ware masani ko—no kiyau-no zinzin-ni-si-te fotoke—no giyausiyo-to—-mo aru-to, siyobutu-no
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fimitu-no wosife-to-mo-si-te, sen-man—kofu-ni-mo afu-koto kataki-koto-to-wo toka-mu

Msi ara-mu fito—-fa ko—no kiyau—wo kiki, yoku ta—no tama—ni nobe toki, msi—fa kokoro-ni
zuwiki—-wo-mo siyau-si, arufi—-fa kuyau-wo toke-yo. Kaku-no gotoki moromoro—no
fito-ra—fa, masani muriyau-no kofu-ni, tuneni moromoro—no tennin, riyuzin-no tama-ni
kugiyau-se-rare-si-mu

I am about to preach this Sutra’s profound Buddha’s acts. Various bodhisattvas’ secret teachings are
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difficult to encounter even for millions of eons.  If people who are here listen to this Sutra and explain
it well or to other people and rejoice in their heart or or serve offerings, for millions of eons they will

always be venerated and respected for the sake of various heavenly people and dragon-kings
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K-no fukuziyu muriyau—ni—S|—te, kazu gousiya-ni sugi-taru-koto, no-no kiayu-wo
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dokuziyu-se-mu mono-fa, masaniko-no kudoku-wo e-mu-to su. Mata-fa zitufau-no son-to,
zingiyau—-no moromoro—no bosatu-to—no dkiyausia-wo yaugo-si—te moromoro-no kunan-wo
fanare-simuru-koto—-wo kagafura-mu. Ko—no kiyau-wo kuyau—-se-mu mono—fa, mafe-no gotku
mi-wo sauyoku-si—-te, on-ziki oyobi kau-ge-wo moti—te sesame, tuneni zifi-no kokoro-wo
okosa-sime-yo.

That this Sutra has a heap of merit larger than you can measure and the number of sand of the Ganges.
Those who read and chant this Sutra will these merits.  Furthermore, the Buddhas in the ten directions
and the various bodhisattvas of profound and secrets acts will protect those who hold a sutra and
endeavor to prevent from various pains and hardships. Those who offer to sustain this Sutra, bathe

your body in the water as before and always have mercy and compassion for food and drinks, incense

and flowers.

3L C ZZA {hiZE RA LS5 &
zazem«% b\d;tek((;t) £, D %% () LT amwx LHE0Es X L, &
5 % poE %Eta Egioﬁtféun Eo)%xmﬁﬁgﬁ () t%(;t £4 (38 K=
5F 15425 LA HFAZAL L&ASD é_/u'd‘

L. 0)3;&% EHTHIL EbeU ﬁiﬁtA 1&@)&0)%*& { LT LD 12 P g
1A 73(:/7' il S0, Z’L 'Iﬁf'fﬁd),i’&(iﬁlﬁb LRLEEFT.)

EDI=F S

Mosi ko—no kiyau-wo kika-mu—to omofa—-ba, kokoro—wo kiyoku-si—te ku-wo nakara—-sime, tuneni

kuwanki-no nen-wo siyau-si, yoku moromoro—no kudoku-wo wonri-siru—-koto—wo—mo

se-mu (wonri-se-mu). Ka-no fito—no zengon ziyuku-si—te, siyobutu-no san-se-rare-taru-i,
masani—-si—-te ko-no kiyau, oyobi zan-ge-no fofu-woba kiku-koto uru-wo moti-te.-to
notamafu.

Those who would like tolisten to this Sutra, purify your mind of evil passions and always rejoice in our
heart and enhance various merits well. Those who listen to this Sutra with respect and reverence will
be able to be reborn in the human world and will be able to keep away from various hardships and pains.
Their merit-roots will ripen to be praised by various bodhisattvas and they will certainly be able to listen

to this Sutra and the rules of repentance.” he said.
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The King of Glorious Sutras called the Exalted Sublime Golden Light, Chapter 2, ‘On the Buddha’s

Measure of Life’
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Moreover, at that time, at that period, in the great city of Rajagrha there dwelled a bodhisattva called
Ruciraketu (Wondrous Flag), a great being. He had already performed duties and rendered service to a
previous Buddha at hundreds, thousands, millions, and billions of places, and had planted various

merit-roots in the past.
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At this time Bodhisattva Ruciraketu alone at a quiet place hit upon the following thought:  “What is the

cause, what is the reason for the Buddha Shakamuni having such a short and brief span of life, only

eighty years he can live?” he thought.
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Also he came upon the following idea: “It has indeed been said by the Buddha, that there are two causes,

two reasons for being able to have a long life. What are those two? One is never to kill a living being,
and the second is to offer food and drink to others.  Then, for millions, billions, and trillions of eons the
Buddha Shakamuni never harmed a living being, performed the ten good acts, and blessed and provided
all the famished crowd with food and drink. That is, he gave up and offered as much as the flesh,
blood, bone, and marrow of his own body until the hungry crowd were satisfied with drink and food, let

alone the other ordinary drink and food ” he thought.
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When Bodhisattva Ruciraketu thought the above about the Buddha, then the inside of the house suddenly

became vast and extensive, glorified and pure. It was like Buddha’s Pure Land, adorned beautifully

and colorfully with the imperial blue beryls and numerous different jewels. It was filled and full of the
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amazing perfumes, surpassing those of the heavenly fragrance.
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In each of the four directions of the room, there is a highest lion’s seat. They are adorned with four
jewels and over them spread heavenly jeweled mats. On these seats there are divine lotuses and
various rare treasures adorning them. Those amounts are equal to tathagatas, appearing naturally on

the lotuses.
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There are four tathagatas. They are Acalanatha in the east, Patraketa in the south, Amitabha in the west,
and Dundubhisurara in the north. These four tathagatas, each seated on their mat, sitting with crosses
legs. They are casting great light and the great city of Rajagrha and the three thousand great thousand
world-spheres and the lands of various bodhisattvas equal to the sand grains of the River Ganges in all
ten directions are filled with light and shine. Various heavenly flowers are rained down and various

heavenly music is played.
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Then by the Buddha’s power there were no people in this Jambu-dvipa and the three thousand great

thousand world-spheres who were scarcely blessed with sublime happiness. Those whose senses were
defective, they became possessed with full senses.  Those whose sight were impaired became able to see
well, those whose hearing were impaired became able to hear. Those who could not speak became able
to speak well. Those ignorant became possessed with wisdom. Those who were out of their mind
regained their true mind. Those who did not have any clothes gained their robes. Those who were
disliked or despised became respected by people. Those who were dirty and grimy had their body clean.
Unprecedented things and miracles of all the merits and benefits that this world possesses had been

revealed and realized.
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Then, Bodhisattva Ruciraketu, seeing the four tathagatas and the miracles, rejoiced and danced for joy
and clasped his hands together and intently looked up to the supreme appearances of the bodhisattvas.
He again thought the following: “Though Buddha Shakamuni has immeasurable merits, what | am now
puzzled only about is his measure of life.” he thought. What he said was “Why should his measure of

life be so short and brief as only eighty years7” he said.
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Then what the four bodhisattvas said to Bodhisattva Ruciraketu was “Good young man, you should not

wonder if the Buddha’s measure of life is short or long at present. Why is that? Good young man,
even if we, heavenly gods, worldy brahmas, maras, monks, Brahmins, and the like, humans and
nonhumans, try to calculate and understand the measure of the Buddha, there does not seem to be anyone

who knows the limit of the measure of life of the Buddha, except the supreme, all-knowing.” they said.
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Then the four bodhisattvas, wanting to explain the measure of life that the Buddha Shakamuni has, by the
power of the Buddha, assembled the gods in the realm of desire and forms, various dragons, spirits,
Gandharva, Asura, Kimnara, Mahoraga, and hundreds, thousands, millions, and billions of bodhisattvas
and great beings, all of them, to the gathering. They are let in the pure and wonderful house of

Bodhisattva Ruciraketu.
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Then the four bodhisattvas, wanting to explain the measure of life that Buddha Shakamuni has,

proclaimed in verse the following'
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“All the water of the various seas, the number of the drops should certainly be known. There should not

be any one who can count and know the Buddha’s measure of life. By smashing Mt. Sumeru into
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particles, the number should certainly be able to be known. There should not be any one who can count
and know the Buddha’s measure of life.  All the land of the earth, the number of dust should certainly be

known. There should not be any one who can count and know the Buddha’s measure of Iife
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The bounds of the sky should certainly be known by measuring it. There should not be any one who
can count and know the Buddha’s measure of life. Even if a person can live a million or billion of years

and try to measure with all his might day by day, it is not possible to know the Buddha’s measure of life.
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By not harming any life form and offering food and drink, these two causes have given the Buddha his
long and great measure of life. Therefore, it is impossible to count and know the measure of life of the
Great Enlightened Master, the Buddha. As there is no bound for eon, his measure of life has no bound.
Bodhisattva Ruciraketu, you should know this and you should not be puzzled about it. The supreme

measure of life has no bound. There is no one who can count and know it.”  they said.
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Then hearing the four bodhisattvas explain that the Buddha’s measure of life has no bound, what
Bodhisattva Ruciraketu said was, “My dear Bodhisattvas, why should the Buddha have such a short and

brief measure of life?” he said
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Then what the four bodhisattvas told Bodhisattva Ruciraketu and said was, “My good young man, when
the Buddha appeared in the world of five defilements, the measure of life of a man was one hundred years.
and the nature he was endowed with was lower and inferior, and his root of goodness was faint and

meager and also had no faith nor understanding. These people had much of egoism, attachment to one’s
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feelings, little abstinence from following one’s feelings, attachment to the life at present and in the future,
wrong views that they nurse, attachment to the self and what the self possesses, belief in nihilistic
permanence of life or in impermanence, and the like. For the sake of benefiting and enlightening these
ordinary men and the crowd of outsiders, and the like, and helping them to attain the highest Bodhi

immediately, that must be what the Buddha wants and why his measure of life is short and brief.
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Good young man, that Buddha, moreover, having shown the people the final goal of Buddhist aspiration
and practice, caused them to think that it is difficult to have the opportunity of encountering the Buddha
and that the life is full of sufferings and pains, and for the sake of what the Buddha Shakamuni preaches,
it is imperative to receive and uphold his preachings and to become totally familiar by reading and
chanting them, so as to attain emancipation for others to prevent from slandering tothers, he thought.

Because of this, the Buddha must reveal his short measure of life.
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Why is that? If those people see that the Buddha does not emancipate himself, they would not respect

S

nor worship the Buddha and would not think that he is difficult to encounter with. They would fail to
receive and uphold, become familiar with his profound teachings by reading and chanting them and to
propagate his teachings for others. Why is that? Because they would not respect nor worship the

Buddha seeing and thinking that he is just an ordinary person.
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Good young man, for example, if a man has his parents full of wealth and sees that there are abundant

treasures and valuables, then he would not think that, with respect to treasures and valuable, they are rare

and difficult to come with.
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Why is that? Because of his father’s treasures and valuables, they would think that they are common

and ordinary. Good young man, those people are also like this man. Seeing that the Buddha does not
emancipate himself, they would end up thinking that he is rare in existence and difficult to encounter with.

Why is that? Because of seeing him common and ordinary.
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Good young man, for example, if a man has poor parents and has little assets and property, and
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furthermore, if this poor man happens to be at a royal family’s or a minister’s residence and to see that
there are abundant treasures and valuables in their storehouses, then he starts thinking of something rare
and difficulty of coming across with something. Then that poor man works hard and never idles
wanting to get such treasures and valuables by thinking out wide schemes and measures. Why is that?

Because he naturally wants to get out of poverty and live in comfort. Good young man, those people are

also like him.
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If people see that the Buddha emancipates himself, they would think that he is difficult to encounter with

d
>

and think that they would have to go through sufferings and pains. They would also think the following:
“In the eon, the appearance of the various bodhisattvas in the world is like the Udombara flower
blooming once in time.” he thought. When the people start thinking of something rare and the difficulty
of encountering, and then if they encounter with the Buddha, the reverence and faith would be born in
their heart. When they hear the Buddha preach the true Dharma, they think they are the true words and
they will receive and uphold all the scriptures available and stop slandering. Good young man, because
of this reason, it must be the case that Buddha Shakamuni does not dwell in this world for long and he
emancipates himself immediately. Good young man, these four bodhisattvas reach people by means of
the schemes and measures like them.” he said. At that time as soon as the four bodhisattvas finished

explaining these words, they disappeared suddenly.
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Then Bodhisattva Ruciraketu paid a visit with an innumerable number, hundreds, thousands, of
bodhisattvas and and innumerable number, millions and billions, of people to the Buddha, truly
enlightened, at his place in Mount Grdhra and worshiped worshipped Buddha’s feet with their head
touching the ground, and stood all over there. Then Bodhisattva Ruciraketu said to the Buddha fully

about the above.
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Then the four bodhisattvas also paid a visit to the Buddha at Mount Grdhra. They came to the Buddha

and seated themselves according to their own directions. They said to their attendant bodhisattvas,
“Good young man, you now go to worship the Buddha and ask the following questions for us. “Do you
have no disease nor no trouble? Do you have a comfortable daily life? Are you at ease? Or not?”
you should say
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They also said the following: “Bravo, Bravo, the Buddha Enlightened, you should preach the true and
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profound teachings of the Golden Light Sutra now. | should feel overwhelming joy, thinking that your
teachings will benefit all the people, eliminating the famines, giving them comfort and ease.” you should

say.” they said.
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Then the attendants each went to the Buddha and worshiped worshipped Buddha’s feet with their head

touching the ground, and withdrew and seated over there and said to the Buddha together, ‘We have an
innumerable number of questions to ak you. “Do you have no disease nor no trouble? Do you have a
comfortable daily life? Are you at ease? Or not?” They also said these. “Bravo, Bravo, the Buddha
Enlightened, you should preach the true and profound teachings of the Golden Light Sutra now. | should
feel overwhelming joy, thinking that your teachings will benefit all the people, eliminating the famines,

giving them comfort and ease.” you should say.” they told us.” they said.
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At that time the Buddha, truly enlightened, worthy of offering, told the four attendant bodhisattvas the
following: “Bravo, Bravo, the four bodhisattvas has rightly asked me to enhance the true Dharma to
benefit and comfort the various people.” he said. Then he expounded the verse and what he said was,

“l always dwell in Mount Grdhra and enhance this precious sutra, and to reach people, | should offer
the manifestation of the complete nirvana. An ignorant man would have a wrong view and would not
believe what | preach. In order to reach such a man, | should offer the manifestation of the complete

nirvana.” he said.
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At the great assembly there was a Brahmin, whose surname was Kaundinya and was called

Acaryavyakarana. He finished the offering to the Buddha with an innumerable number, hundreds and
thousands, of Brahmins. He heard the Buddha preach and that he would enter the complete nirvana.

He shed tears.
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He advanced and worshipped Buddha’s feet with their head touching the ground and said, “My dear

Buddha, if you indeed have great compassion over the various people and pity and befenit them and let
them have comfort and ease like their parents, like there being nobody like you, and you can become a
refuge the world can take to like a pure full moon, and you can shine over them like the rising sun, and
you look over all the people and love them unbiased like you do to your son Rahula, | pray to you,

Buddha, please make me fulfill a wish.” he said.
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Then the Buddha became silent. Because of the power of the Buddha, among the people here, there was

>

a boy, Sarvasattva priyadarsana Liccavikumara, called all the people pleases upon seeing him, and he said
to Brahmin Kaundinya, “Great Brahmin, what wish would you like to be fulfilled following the Buddha
now? | would be able to grant your wish.” he said. What the Brahmin said was “My dear boy, | now
follow the Buddha wanting to serve the supreme master, and what | would like is a grain of Buddha’s
bones. Why? Because | once heard that if a good young man or a good young woman gaines a grain
of the Buddha’s bones and venerates and honors it, and does the service to it, then this person should be

born in the heaven of thirty-three gods and furthermore become a sakra devendra.” he said.
LEALASATA P) LA

%@Eéf:%aai%%%ﬁm:;a () TARY . TEEFERIE () < B () 13 H &% ()
a:aewa t(i[%] B0 ﬁ(urmwét”a% éHL—LH%Ijﬁ"‘ R TEDBMELL[N]
oa%xoaq:r— %ﬁﬂ%l‘h\i?tﬁ? m ;b_a;ﬁam;ﬁ (O LT, =R AL

& 1) =R AY, ¢to)%x(¢ﬁ HmEED oﬂm @%#&EE (#) VABERLEEE

i&t%

RALLOCLETFTHY, RLS K ABIS, B LTROBERY ) £VA,
This time the boy told the brahmin, “If you want to be born in the heaven of the thirty-three gods and

rewarded excellently, you should listen to this Sutra of Golden Light with all your heart. It is the best
among the scriptures. It is difficult to understand and difficult to get into. A shravaka, one who
understands upon hearing, nor the self-enlightened cannot understand it. Because this scripture can
bring about unmeasurable and unlimited happiness and merits and moreover can accomplish the supreme

bodhi. I am going to explain it briefly for your sake.” he said.
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What the Brahmin said was “Good boy, this Sutra of Golden Light is profound. It is the best. It is
difficult to understand and get into so that even a shravaka or the self-enlightened cannot understand it.
It’s all the less so for us, who are rustic and ignorant people. How can we understand it well? Because
of this, I now look for the Buddha’s bones and try to gain even a grain of it, bring it home, place it in the
treasurebox, venerate and honor it, do the service to it, then after the end of my life, | would like to

become a sakra devendra and live always in comfort and ease. Why can’t you for my sake seek to fulfill
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my one wish following the one with perfect act and wisdom?” he said. As soon as he finished saying

that, the boy expounded the verse for the Brahmin and what he said was:
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“In the rapidly flowing water of the Ganges, should whote lotus flowers grow? Should yellow
birds become white ones and black birds (crows?) change to red ones? Even if tala fruits grow on jambu
trees, should amra leaves shoot out from kharjura branches? These rare things may sometime change by
chance, but the Buddha’s bones should not be gained after all. When cold tortoise-hairs are woven into
a well-made cloak and you put it on, then we should seek the Buddha’s bones. If the legs of mosquitos
and gadflies are used to build a maginificent palace that is so strong and solid as not to shake, then we
should seek the Buddha’s bones. If a white tooth grows in the mouth of a water leech and it becomes
long and big and sharp as a wasp’s, then we should seek the Buddha’s bones. If horns of rabbits are

made into a ladder and we climb it up to the heavenly palace, then we should seek the Buddha’s bones.
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If a mouse climbs this ladder up and can eliminate Asura’s eclipsing the moon in the sky, then we should
seek the Buddha’s bones. If flies drink sake and get drunk and fly to all over the villages and build
houses far and wide, then we should seek the Buddha’s bones.  If a donkey has lips red like a bimba fruit

and can sing and dance well, then we should seek the Buddha’s bones.
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If a crow and an owl play together at one place and they follow each other obediently, then we should
seek the Buddha’s bones. If a palasa leaf is used as an umbrella to shelter from a heavy rain, then we
should seek the Buddha’s bones. If large ships are loaded full with jewels and treasures and can be
made to go on land, then we should seek the Buddha’s bones. If a wagtail can pick Mount
Gandhamadha with his beak and fly about anywhere as he wants, then we should seek the Buddha’s

bones.” he said.
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Then Brahmin Acaryavyakarana, hearing out this wish, answered Sarvasattva priyadarsana

Liccavikumara, called all the people pleases upon seeing him, in terms of the Gatha verse,

“Bravo, great, Boy! You are a good sign among these people. You have a heart of the wisdom
of skillful means of salvation. You have gained the Buddha’s prophecy to enlightenment. The Buddha
has a great power. He saves and protects the world well.  You should listen with all your heart. 1 will
now expound it gradually.  The spheres of the various bodhisattvas are difficult to understand. There is
nothing equal to them. The Dharma body is permanent by nature. There have been no discrimations
for practices. The bodies of the various bodhisattvas are all the same. The laws that they preach are
also the same. There is no creator of the various bodhisattvas. They are also non-arising in the
beginning. The Buddha has a hard and indestructible body. His manifestations are transformed bodies.
Because of this, there is not even a grain of the Buddha’s bones. The Buddha does not made of blood
and bones. How can you say there are Buddha’s bones? That he left his body and bones as a skillful
means is for the salvation of the people. The Dharma body is nothing but the right, perfect
enlightenment and the Dharma realm is nothing but the Buddha. That is to say this is the true body of
the Buddha.  Also what he preaches is such truth.”
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There were thirty-two thousand heavenly people in the assembly then. Hearing that the Buddha’s
measure of life was explained to be immeasurable, the highest, perfect enlightenment was brought within
everyone. They rejoiced and danced for joy and gained the unprecedented thing. They expounded the
verse and what they said in chorus was:

“The Buddha does not enter the perfect nirvana. The true Dharma has not perished yet, but he has
revealed that the perishment is possible for people’s sake. The Buddha is a wonder and there is no other

phase in his mystic substance but he has shown various glorious manifestations for people’s benefit.” they

said.
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Then Bodhisattva Ruciraketu, having heard the Buddha’s measure of life in front of the Buddha, the Four

Bodhisattavas, the two great men, and various heavenly people, stood from his seat and clasped his hands
together and what he said devoutly was “My great Buddha, if indeed the various buddhas do not enter
complete nirvana and there is no bones of theirs, why it is said in the scriptures that they enter nirvana and
the bones are left so that vaious people are made to vanerate and honor them and that the various
bodhisattvas in the past left their bones and they are current and when people do offering and sustaining
they receive unlimited merits? You say now that there is no such thing. A doubt now rose in my mind.

| pray you, the Buddha, have pity on us and give us your interpretations widely for our benefit.” he said.
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Then the Buddha said to Bodhisattva Ruciraketu and various people, “You should know this that entering

)

complete nirvana and (then) having the bones are the explanation of hidden meanings.  You should listen
to the following meaning with all your heart. Good young men and bodhisattvas, you should know the
following. There are ten laws. You should understand that the Buddha, truly enlightened, preaches

that ultimately there is complete nirvana in terms of the ways of the truth.
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What are the ten laws? The first is that because the various bodhisattvas can completely cut off the

hindrance of evil passions and hindrance to the correct knowledge of objects ultimately, it is called
nirvana. The second is that because the various bodhisattvas can understand the non-arising of the
sentient beings and the dharma, it is called nirvana. The third is that becase they can change the ground
of the body and dharma, it is called nirvana. The fourth is that because the cause for the spontaneous
change is at rest on the sentient beings, it is called nirvana. The fifth is that becase they attain the true
dharma body of equality in the nondistictive phase, it is called nirvana. The sixth is that because
because they know the unique nature of life and death and nivrvana, it is nirvana. The seventh is that
because because they manifest the purity understanding the ground of the dharma for the sake of all the
dharmas, it is called nirvana. The eighth is that because there is no birth or perishment in all the
dharmas and they practice well, it is called nirvana. The ninth is that because they acquire that correct
knowledge that the true thusness and the dharma realm and reality are equal, it is called nirvana. The
tenth is that because they aquire the non-distinction on the nature of the various dharmas and nirvana, it is

called nirvana. This, | teach that there is nirvana in temrs of the ten laws.
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Next, good young men, you should know the following. The Buddha has the following ten more laws.
You should understand that the Buddha, truly enlightened, teaches that ultimately there is great complete
nirvana in terms of the ways of the truth. What are the ten laws? The first is that all the evil passions
have their bases on avarice. They arise from avarice. Because the various bodhisattavas have perished
it, it is called nirvana. The second is that the various bodhisattvas, perishing various avarices, do not
take one particular law. Because they do not, there is nothing that comes or goes. Because they have
nothing, it is called nirvana. Because nothing comes and nothing goes and nothing is possessed, the
dharma body does not live nor perish in terms of this, so it is called nirvana. The fourth is that it is not
possible to express this non-perishment in terms of words. Because the language is cut off, it is called
nirvana. The fifth is that there is no soul. Because only the law has its appearance and disappearance,
it gains the reversal of the basis of its existence, so it is called nirvana. The sixth is that evil passions
and their accompanying passions are all parasitic. Because the Buddha understands that the Dharma is
the host and it neither comes nor goes, it is called nirvana. The seventh is that the True Thusness is real
and the rest is all unreal and delusory. The natural body is exactly the True Thusness. The nature of
the True Thusness is exactly the tathagata, so it is called nirvana. The eighth is that there is no useless
argument about the real nature. Because the existence of even a single tathagata only manifests real
laws, useless aruguments are terminated forever, so it is called nirvana. The ninth is that non-arising is
real and arising is unreal and delusory. Ignorant people float and drown in birth and death. The
Buddha body is real and there is nothing unreal and delusory, so it is called nirvana. The tenth is that
unreal laws arise from indirect causes. The True Thusness does not arise from indirect causes.
Because the Dharma body of the Buddha is real, so it is called nirvana. Good young men, this, | teach

that there is nirvana in temrs of the ten laws.
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Next, good young men, you should know the following. The Buddha has the following ten more laws.

You should understand that the Buddha, truly enlightened, teaches that ultimately there is great complete
nirvana in terms of the ways of the truth. What are the ten laws? The first is that the Buddha,
knowsing well that offering and its fruit do not result in oneself and one’s possession, abolishes the
incorrect discrimation of offering and the fruit of it forever, so it is called nirvana. The second is that the
Buddha, knowing well that prescription and its fruit do not result in oneself and one’s possession,
abolishes the incorrect discrimation of prescription and its fruit forever, so it is called nirvana.  The third
is that the Budda, knowing well that endurance and its fruit do not result in oneself and one’s possession,
abolishes the incorrect discrimation of endurance and its fruit forever, so it is called nirvana.  The fourth
is that the Budda, knowing well that industry and its fruit do not result in oneself and one’s possession,
abolishes the incorrect discrimation of industry and its fruit forever, so it is called nirvana. The fifth is
that the Budda, knowing well that meditation and its fruit do not result in oneself and one’s possession,

abolishes the incorrect discrimation of meditation and its fruit forever, so it is called nirvana.
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The sixth is that the Buddha, knowing well that reason and its fruit do not result in oneself and one’s

possession, abolishes the incorrect discrimation of reason and its fruit forever, so it is called nirvana.
The seventh is that the Buddha, understanding well that all the life forms are not sentient beings and that
all the laws are all non-arising, abolishes the incorrect discrimation forever, so it is called nirvana. The
eighth is that if one loves oneself then he starts to have greed. Because of the greed, he suffers from
various agonies. Because the various bodhisattvas abolish self-love, they have abolished greed.
Because there is no greed, it is called nirvana.  The ninth is that all the laws of phenomenal things have a
measure. The laws of noumenal world are free from measure. The Buddha frees himself from
phenomenal world and manifests the immeasurableness of the laws of noumenal world, so it is called
nirvana. The tenth is that the Buddha, understanding well that sentient beings and the substance and
nature of the laws are all void, frees himself from the void and does not stay in existence, that is the true

Dharam body, so it is called nirvana. Good young men, this, | teach that there is nirvana in temrs of the
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ten laws.
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Furthermore, good young men, the Buddha is said not to enter complete nirvana, should we say it is rare?

There are ten more rare Iaws This is an act done by the Buddha. What are the ten laws?
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The first is that life and death are errors. Nirvana is calm and quiet. To manifest the equality of life

&‘

and death and nirvana, he does not dwell in vicissitudesnor in nirvana. For the sake of various sentient
beings, however, he never betrays nor forsakes. This is the act of the Buddha. The second is that the
Buddha never thinks of betraying or forsaking. An ignorant man would think the reverse and is bound
by the various evil passions. | am now fully enlightened and would emancipate them. The Buddha, by
the power of the past merit seeds, however, does not make any discrimation by the nature, intentions, or
perceptions of that sentient being. He offers the spontaneous salvation to, demonstrates and instructs,
encourages and rejoices, sentient beings. He never exhausts till the end of the future. This is the act of
the Buddha. The third is that the Buddha never thinks of betraying or forsaking. | will now preach my
teachings more than enough and think | will benefit the sentient beings. The Buddha, by the power of
the past merit seeds, however, even if he preaches extensively for the sake of the sentient beings, he never
exhausts the extensive preachings until the end of the future. This is the act of the Buddha. The fourth
is that the Buddha never thinks of betraying or forsaking. The fifth is that the Buddha himself feels no
hunger or thirst. He shows no sign of excretion nor does he show any sign of getting thin and looking

poor. Even though he begs for alms but there is no sign of his eating. He shows no discrimation.
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However for the sake of benefiting the sentient beigns naturally he shows signs of eating.  This is the act
of the Buddha.
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The sixth is that the Buddha does not think the following way: These various people belong to upper,
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middle, and lower classes. For their own sake, I will preach according to their nature. However, the
Buddha does not make any discrimation. According to their capacity and taking every opportunity he
preaches for their good. This is the act of the Buddha. The seventh is that the Buddha does not think
the following way: These kinds of sentient beings do not revere or respect me. They always find fault
with what | say. | can’t discuss anything with them. These kinds of sentient beings revere and respect
me. They always praise and admire what | say. | will discuss things with them. However, the

Buddha feels compassion equally for all of them with no discrimation.  This is the act of the Buddha.
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The eighth is tha the Buddha has no love or hatred or arrogance or avarice or other evil passions.
However, the Buddha always desires peace and quietitue and admires wanting a little and stays away
from various activities and uproars. This is the act of the Buddha. The ninth is that the Buddha does
not have a way of not letting known or not communicating well. Because he presents everything in his
presence like a large clear mirror. He makes no discrimations, but he sees very sentient being act and
work and he has means of leading him to emancipation as his intentions change. This is the act of the
Buddha. The tenth is that the Buddha does not rejoice even when he sees a sentient being become rich
and flourishing. However, when the Buddha sees that sentient being learn right practices, he naturally

saves him by means of great compassion with no hindrance. This is the act of the Buddha.
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Good young men, you should know the following: that the Buddha, truly enlightened, preaches that

there are limitless right practices such as these, you should know. This is called the true phase of
nirvana. One time he emancipated himself, but this was an expedient device. He also let people
witness that he left his bones, but this was to let various sentient being revere and respect him for offering
and sustaining. These are all the power of the Buddha’s compassionate good acts. Those who do the
offering will in the future be able to stay away from the eight difficulties; will be able to encounter
various bodhisattvas; will meet good friends and teachers; will not lose good heart; felicitous rewards will

be limitless; will gain immediate emancipation; and will not be bound by life or death.
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Then after hearing that the Buddha does not emancipate himself and that he preached his profound acts,
Bodhisattva Ruciraketu clasped his hands together in respect and worship and said, “For the first time, |
have found that the Buddha, the Great Master, has not emancipated himself and that the reason he left his
bones is for the benefit of the people in general.” “My body and soul is dancing with joy and | have
never experienced this,” he sighed. When the immeasurable, countless, and unlimited number of the
people heard this Article on the Buddha’s Measure of Life, the highest, perfect enlightenment was brought
equally within everyone. Then the Four Bodhisattvas suddenly has become no longer visible.
Bodhisattva Ruciraketu worshipped Buddha’s feet with his head touching the ground, stood up from his

seat, and went back to his own place.
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The King of Glorious Sutras called the Exalted Sublime Golden Light,

Chapter 3, ‘Discrimation of Three Bodies’
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Then Bodhisattva Sky-Repository (Akasagarbha), great man, was among the crowd. He stood up from
his seat and bared just his right shoulder, touched the ground with his right knee, clasped his hands in
respect and worship, and worshipped Buddha’s feet with his head touching the ground. He made
offering with exquisite golden flowers, embroidered flags, and precious canopies. What he said to the
Buddha was, “Buddha, Great Master, why do the bodhisattvas, great men, and the various epithets
practice extremely secretly in accordance with the law?” he said. The Buddha answered, “Good young
man, listen to me carefully, listen to me carefully, think it well. | am going to make divisions and

explain them to you.
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Good young man, all the bodhisattvas have three kinds of bodies. What are those three? The first is

the transformed body, the second is the accommodative body, and the third is the Dharma-body. They
receive the highest, perfect enlightenment possessing these three bodies. If they know them correctly,
they leave life and death.” he said. How does the Buddha know the transformed body? Good young
man, the Buddha was in training long ago. He learned various laws for the benefit of all the people.

Learning the laws this way and learning them thoroughly, he acquired great liberty because of the power
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of practice. Because of the power of liberty, he discriminates and understands all and everything
according to the the people’s intentions, the people’s actions, and the people’s causes. He does not wait
for the time nor does he pass the time. He manifested various bodies in accordance with the place, the

time, the actions, and the expositions of the Dharma. This is called the transformed body.
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Good young man, how does the Buddha know the accommodative body? It is said that various

tathagatas preach the truth so as to be able to approach and reach various bodhisattvas. That is to make
known that life and death, on one hand, and nirvana, on the other, are nondistinct. To eliminate the
wrong view that the self is in the body that makes one fear or rejoice. Because it will be the foundation
for the sake of the infinite Dharma. Because of the power of the original vow that the Dharma and
reality comply with each other and that thusness and the knowledge comply with each other, he is capable
of manifesting this body. He possesses thirty-two major physical characteristics and eighty minor marks
of physical excellence with a halo in his back. This is called the accommodative body. Good young
man, how does the Buddha know the the Dharma-body? By eliminating various evil passions and such,
by possessing various good Dharmas, he is nothing but thusness and the knowledge that complies with it
himself. This is called the Dharma-body. The first two kinds of bodies are the existence in a
provisional name. This third kind of body is the existence in truth. This is the foundation for the first
two kinds. Why is that? Away from the suchness of Dharmas and the nondiscriminatory knowledge,
no bodhisattva or no other law can exist.  All the bodhisattvas, possessing wisdom and abolishing all the
evil passions ultimately, acquire the pure religious sphere. Because of this the suchness of Dharmas and

the knowledge that complies with thusness integrate all the Buddhist laws.
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Furthermore, good young man, all the bodhisattvas benefit themselves and others and reach the ultimate
realization of identity. The self-benefit is the suchness of Dharmas.  Benefiting others is the knowledge
that complies with the suchness. Being able to acquire the liberty on the matter of benefiting the self
and others and accomplishing various innumerable needs, because of this, there are immeasurable and
innumerable distinctions that distinguish all the Dharmas. Good young man, one example is that they
teach various evil passions, depending on the evil passions and thoughts, and another is to teach various
actions and their rewards. In terms of the suchness of Dharmas and the knowledge that complies with it,

they teach various Dharmas and various Ways of self-enlightenment and various ways to hear the voice.
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In terms of the suchness of Dharmas and the knowledge that complies it, they freely achieve all the

Dharmas. | say, this is the first mystery. That is, it is like drawing the void and making tools to adorn
it (making it a tool to adorn). This is hard to think. Like this, it is hard also to think of achieving
Dharmas depending on the suchness of Dharams and the knowledge that complies with it. Good young
man, how can the two, the suchness of Dharmas and the knowledge that complies with it, attain the
liberty and achieve the task with no distinction between the two? Good young man, it is like the Buddha
entering the nirvana, and because of the liberty of the vow, he can achieve various tasks. It is exactly

like this that the suchness of Dharmas and the knowledge that complies with it achieve matters at liberty.
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Furthermore, the Buddha, Great Master, though he entered into nonattachment meditation, because of the

power of the previous vow, he carried out various tasks. Like this, though the second law does not carry
out matters at liberty with discrimination (i.e., Like this, there is no discrimination between the two laws
and matters are carried out at liberty.), good young man, though there is no discrimination btweeen the
sun and the moon, there is no discrimination between the water and the mirror, there is no discrimination

between light and shining, the three combine to be able to produce a shadow. Like this, though there is
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no discrimination between the suchness of Dharmas and the law that complies with it, because of the the
liberty of a vow, people sometimes feel that the corresponding and transformed bodies are presented. It

is exactly like a shadow is presented by combining the sun and the moon.
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Furthermore, good young man, like various different aspects that are shadows of the void being able to
appear on immeasurable and innumerable water mirrors, because of light. The void is nothing but no
aspect. Good young man, like this, the various students and epistles who undergo transformations are
nothing but the shadows of the Dharma-body. Although various different aspects appear on the two
bodies because of the power of the vow, with respect to the Dharma-body, there is no different aspect.
Good young man, in terms of these two bodies, all the bodhisattvas teach incomplete nirvana and in terms
of this Dharma-body, they teach complete nirvana. Why is that? Because all the rest of the laws
eventually exhaust. In terms of these three bodies all the bodhisattvas preach the nirvana free from any
attachment. Because of the two bodies, they do not dwell in nirvana. Away from the Dharma body;,
there is no other Buddha. Why is it that he does not dwell in nirvana because of the two bodies? The
two bodies are provisional and not real. They appear and disappear from moment to moment but do not
stay. They appear frequently but do not stay. The Dharam body does not do so. Because of this,
these two bodies do not dwell in nirvana. There are no two Dharma bodies. Because of this it does not

dwell in nirvana. Therefore, in terms of the three bodies, the nirvana free from any attachment is taught.
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Good young man, al the ordinary men, bound and hindered because of the three appearances, wil not
leave and reach the three bodies. What are the three? The first is the aspect (nature) produced from
all-pervasive attachment. The second is the aspect (nhature) arising from dependence on other things.
The third is the aspect (nature) from the fulfiliment. Because such aspects as these are not possible to
understand, because it is not possible to perish, because it is not possible to purify, because of these
reasons, it is not possible to reach the three bodies. Because the various bodhisattvas understand these
three aspects well, becaue they perish well, because they purify themselves well, they possess the three
bodies. Good young man, various ordinary peple can not leave and reach the three bodies because they
nullify these three aspects of faith. What are those three? The first is the apiring aspect. The second
is the source dependent aspect. The third is the source aspect. The apiring aspect exhausts due to
various passages (elements of transmigration). Due to the Dharma-severing passage, the
source-dependent aspect exhausts. Due to the supreme passage, the source mind exhausts. Because
the aspiring aspect perishes, it is possible to manifest the transformed body. Because the
source-dependent aspect perishes, it is possible to manifest the accommodative body. Because the
source aspect perishes, it is possible to reach the Dharma body. Because of these reasons all the

bodhisattvas possess the three bodies.
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Good young man, all the bodhisattvas share the same matter with various bodhisattvas with repect to the
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first body.  With respect to the second body, various bodhisattvas share the same mind.  With respect to
the third body, they share the same body. Good young man, this first bodhisattva body manifests various
aspects according to the many kinds of people’s minds. Because of this, it is said to be many. The
second bodhisattva body manifests a single aspect because their students and epistles have one mind.
Because of this, it is said to be one. The third bodhisattva body is beyond various aspects. It is no

longer in the attachment sphere.  Because of this, it is said to be neither one nor two (many).
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Good young man, because this first body acquires the manifestation due to the accommodative body.

Because this second body acquires the manifestation due to the Dharma body. This Dharma body is the
true existence and has no source. Good young man, such three bodies are called permanent because they
have meaning and they are called impermanent because they have meaning. The transformed body
always turns the wheel of the Dharama, facilitating the succession according to the relations from place to
place so that it is never cut off, therefore, it is called permanent. Because this is not the source and
because the possessed great power does not manifest (that is, it has the great power but it does not
manifest), it is called impermanent. The accommodative body succeeds and is never cut off since no
beginning. Because it can receive and carry uncommon laws of all the bodhisattvas, people never
exhausting, the power never exhausts. Because of this, it is called permanent. Because this is not the
source and because the possessed great power does not manifest (that is, it has the great power but it does
not manifest), it is called impermanent. The Dharma body is not a method of practice so that there is no

different aspect. Because this is the source, it is just like the sky. Because of this, it is called

permanent.
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Good young man, away from the nondiscriminatory knowledge, there is no better knowledge. Because,

away from the suchness of Dharmas, there is no better religious sphere. These two kinds of the suchness
of this suchness of Dharmas and this suchness of knowledge are neither one nor different. Because of
this, the Dharma body is the purity of knowledge, because it is the purity of death, these two are pure.

Because of this, the Dharma body possesses the purity.
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Furthermore, good young man, to discriminate the three bodies, there are four different things. One is

the transformed but not accommodative body, one is the accommodative but not the transformed body;,
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one is the transformed as well as the accommodative body, and one is not the transformed or the
accommodative body. What is the transformed but not the accommodative body, that is to say, after
various bodhisattvas enter into complete nirvana, because of the liberty of the vow, they benefit according
to the relationship. This is called the transformed body. What is the accommodative but not the
transformed body, that is to say, it is the body before the ten stages. What is the transformed as well as

the accommodative body, that is to say, it is the body that dwells in complete nirvana.
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You may ask what is not the transformed body or the accommodative body. That is the Dharma body.
Good young man, because this Dharma body does not belong to either body. If you ask what does not
belong to either body, with respect to this Dharma body, the appearance and the form are both completely
void. It is neither existent nor non-existent. It is neither one nor different. It is neither countable nor
uncountable. It is neither light nor dark. Like this, the knowledge that complies with suchness does
not show its appearance or its form. Without seeing, it is neither existent nor non-existent. Without
seeing, it is neither one nor different. Without seeing, it is neither countable nor uncountable.  Without
seeing, it is neither light nor dark. Therefore, you should know that the purity of sphere and the purity of
knowledge should not be discriminated. There is no middle. It is the origin of the realm free from
suffering and the means for the attainment of nirvana. Therefore, various Buddha’s acts are realized

well in this Dharma body
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Good young man, because of the cause and condition, circumstances, places, effect, and origin of this
body, it is difficult to comprehend. If you understand this meaning, this body is the great vehicle. It is

the nature of the tathagata. It is the container of the tathagata. Because of this body, it is possible to
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awaken aspiration for Bodhi. It is possible to perceive the mind for the stages of practice. It is also
possible to perceive all the mind for not falling back to a lower spiritual stage. It is also possible to
perceive even the mind that takes up a buddha’s place in the next life and the diamond-mind. Also
manifesting all the Buddha’s minds, it is possible to perceive all the immeasurable and infinite wondrous
Dharamas of the tathagata. In terms of this Dharma body, it is also possible to perceive wonderful
Mahasamadhi. In terms of this Dharma body, it is possible to realize great wisdom. Because of this, it
is also possible to perceive the two bodies in terms of samdhi (concentration) and wisdom.
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Like this, the Dharma body is taught to be permanent and to be self according to itself. Because of the
great Samadhi, it is taught to be a joy. Because of the great wisdom, it is taught to be pure. Because of
this, the tathagata is permanent, free, peace, and purity. Because of the great Samadhi, it is like all the
meditation and concentration and powerful ones like a brave general destroying his enemies It is like all
the stations of mindfulness and the great station of mindfulness. Great mercy and compassion, all the
mystic phrases, all the divine faculty, all the liberty, all the nondiscriminatory receptions of the Dharma,

all such Buddhist laws are realized.
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Owing to this great wisdom, the ten powers, the four forms of fearlessness, the four kinds of unhindered
speech, one hundred eighty uncommon merits of the Buddha, and all the wondrous Dharmas are ralized.
It is like the immeasurable and infinite kinds of rare treasures are presented by the wish-fulfilling gem.
Like this, owing to the great Samadhi and the treasures of the great wisdom, the wondrous Dharmas of
the immeasurable and infiniste kinds of bodhisattvas are possible to be presented. Good young man,
such are the Dharma body, Samadhi, and wisdom. Going beyond all appearances, with no attachment to

them, nondiscriminatory, extraordinary, and ceaseless, this is called the Middle Way.
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Though it is discriminatory, the body has no discrimination. Though there are three kinds, there are no
three bodies. It does not increase or descrease. It is just like a dream or illusion. No percept or no
perceiver. It is the suchness of the Dharam. This is the emancipated one. It is past the boundary of
the king of death (life and death?). Because it has passed the darkness of life and death. It is the place

the people cannot reach who do not practice well. Itis the place where all the bodhisattvas dwell.
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Good young man, for example, a man wants to get gold.  Searching various places, he finally discovers a
gold mine. Already getting an ore, he immediately breaks it into pieces and picks out a good one.
Melting and refining it in the furnace, he gets pure gold. Following his mind, working at it, he makes
various rings and bracelets and other other oranaments. Though it has various uses, the nature of gold
cannot be changed. Furthermore, good young man, good young men and women practice worldly
goodness to seek for a superior emancipation. Having opportunities to see the Buddha and his epistles
and students, they have become intimate with them. What they said to the Buddha was, “My dear
Buddha, what do you say is good and what is not good and what good do we practice to carry out a pure
act?” they said. When the Buddha, various bodhisattvas, his epistles and students saw them ask the
question, they thought the following: “These good young men and women want to seek purity and must
want to hear the true Dharma.” he thought and immediately he thought he would preach it for them to

enlighten them. They have heard it out correctly and they bear it in their mind.
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Awaken aspiration for Bodhi and acquiring the power of diligence by practice, get rid of the hindrance of
sloth, and do away with all the sins.  Stand aloof from unrespect at various schools, stop unrestful heart
and regret, and enter the first stage of a bodhisattva. Eliminate the hindrance of benefiting sentient
beings according to the heart of the first stage and you can enter the second stage. At this stage,
eliminate the hindrance of not being tormented and enter the third stage. At this stage, eliminate the
hindrance of the purity of soft heart and enter the fourth stage. At this stage, eliminate the hindrance of
the skillful means and enter the fifth stage. At this stage, eliminate the hindrance of seeing as genuine
and secular and enter the six stage. At this stage, eliminate the hindrance of seeing for the mental aspect
and enter the seventh stage. At this stage, eliminate the hindrance of not seeing as the annihilation
aspect and enter the eighth stage. At this stage, eliminate the hindrance of not seeing as the production
aspect and enter the ninth stage. At this stage, eliminate the hindrance of the six transcendal faculties
and enter the tenth stage. At this stage, eliminate the hindrance to the correct knowledge of objects and
the source aspect and enter the stage of a tathagata. The stage of tathagata is called extreme purity

because of the triple purity.
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What are those three? The first is the purification of evil passions, the second the purification of
suffering, and the third the purification of each other. There is real gold, which you melt, smelt, temper
and anneal.  After tempering and annealing, there would no longer be any dirt.  This is to show that the
nature of gold is pure from the beginning. It goes without saying that the body of gold is not lost.
When dirty water is cleared and made pure, there would no longer be any dregs. This is to show that the
nature of water is pure from the beginning. It goes without saying that the body of water is not lost.
Like this, the Dharma body leaves evil passions. After getting rid of suffering and its cause, the
remaining seeds would no longer existent. This is to show that the nature of Buddha is pur from the
beginning. It goes without saying that the there is no body. The sky is covered with smoke, cloud, dust
and mist. After their disappearance, this sphere of the sky becomes pure. It goes without saying that
the sky is no longer existent. Like this, the Dharma body is said to be pure because all the suffering are
exhausted. It goes without saying that it does not have a body. There is a person, who is asleep and in
a dream he sees himself floating on a large river. He swims across the stream by paddling with arms and
kicking his legs and manages to reach the other side of the river. It is because his body and mind do not
become idle. After awakening from a dream, he does not see that there is difference between the waters
on this and that side of the river. It goes without saying that he does not have a mind.  After completely
demolishing the illusory thought of life and death, his realization becomes pure. It goes without saying
that he does not have any realization. Like this, the Dharma realm is said to be pure because no evil

passions would be born. It goes without saying that various bodhisattvas do not have any substance.
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Furthermore, good young man, because this Dharma body is pure from the hindrance of delusion, it well

manifests the transformed body. It is said that because it is pure from the hindrance of knowledge, it
well manifests the Dharma body. It is like this, because there is the sky, electricity comes out and light
comes out because there is electricity. Like this, because of the Dharma body, it well manifests the
accommodative body. It is said that because of the accommodative body it well manifests the
transformed body. Because its nature becomes pure, it well manifests the Dharma body. Because of
the purity of the wisdom, it well manifests the accommodative body. Because the purity of Samadhi, we
have called these three pure. This is the suchness of Dharma. It is the nondistinct suchness. It is the

one-taste suchness. It is the suchness of emancipation. It is the ultimate suchness. Because of this
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various bodhisattvas are not different from each other in their body.
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Good young man, if there are good young men and women, of whom the people who preach that the
tathagata is our great master and those who achieve such unfailing attainment of faith, such people should

understand that there would be no case that the tathagata’s body Would be different.
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Good young man, because of this meaning, as soon as you have severed off unjust thoughts at various
spheres, you will understand that there is no two aspect of the law and that making no discrimitaion is

what the sage practices for.
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Thus just as there is no two aspect to that, because of the right practice, just like this, just like this, all the
various hidrances are eliminated and abolished. Thus just as all the hindrances are abolished, just like
this, just like this, we gain the suchness of Dharmas and the knowledge and the purest (wisdom), he said.
Just as sphere of religion and the right wisdom are pure, just like this, just like this, we can achieve all the

free embodiment that is embraced and received.
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Because we can become pure to all and every hindrance by eliminating and abolishing all the various
hindrances, we call this the true aspect of the true thusness and right wisdom.
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We call someone who sees like this as the right view. This is to say, he can see a Buddha truly.
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Why is that? Because we can see the true thusness like reality, because of this, various bodhisattvas see
all the tathagatas wholy and well and universally. Why is that? Though shravakas (one who hears the
voice) and dokkakus (the self-enlightened) have gone beyond the three realms and look for the true

sphere, they cannot know or see.
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Even such sages cannot see or know, so ordinary men breed doubt, perversion, and discrimination and

cannot cross to the other shore.
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A rabbit, floating on the sea, certainly fails to cross. Why is that? Because he is weak and does not

have enough power Just Iike that, an ordinary man also fails to cross.
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Because he cannot reach the suchness of Dharmas, and furthermore, various bodhissatvas have no

discriminatory mind and attained the great freedom for all the dharmas (laws).
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Because they have pure profound wisdom, because they do not share this self-sphere with others, because

of this, various bodhisattvas and tathagatas, willing to risk their own mind and body, exercise difficult and
painful practices for infinite, boundless, innumerable kalpas (aeons) to attain this body, supreme,
unparalleled, incomprehensible, and go beyond words and speeches.  This is excellent and tranquil and

out of the reaches of various dreads and fears.
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Good young man, those who know and see such true thusness are without birth, aging, or death, and
their life is infinite.
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They know no sleeping or waking, or no hunger. Their minds are always in tranquil meditation and are

never disturbed.
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If they arouse argumentative minds on behalf of tathagatas, these people cannot see them. All the
preachings of various bodhisattvas benefit everyone well. Those who listen to them never fail to be

emancipated.
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They never encounter evil birds or beasts, evil men, or evil spirits. Because they listen to Dharmas, their
rewards will never be exhausted. Furthermore, various tathagatas never fail to answer. There is no
desire to know (their mind) in any sphere. They do not think birth, death, and nirvana different. What
a Buddha predicts never fails to be realized. There is nothing in the four modes of acts that are not
touched by wisdom of various bodhisattvas and tathagatas. There is nothing that is not administered by

compassion in all the Dharmas. They never fail to benefit and comfort the various people.
TAR A LEL Al A LEAIC HROS5ERS

%%%Eﬁ (5) t%%%%w\o) Hn% 5 5 1«2: R, H,*FHEJ L1nﬁ¢ () BL, tm;x
aﬁmaﬁzamﬁao) SI128 () FERIL T, u-> Ail:k (5) & "FE§I‘EI/

LI, af n%‘ﬂ\ﬂl]ﬂél %ﬁﬁ(b)t’cioé L az E&’éﬁ%z(t‘)& %ﬁ{Ao),ﬁ Y

IEI:I:( El/ft,o Fﬁu%ﬂtmb(i JH:ODE 0)&’&%5] () T&% )b( EE)LEﬁlkf&Uo
Good young man, if there are good young men and women who listen to and have faith in and

understanding of this Golden Splendour Sutra, they never fall into the ways of hell, hungry spirits, beasts
or evil demi-gods, and always remain human and heavenly beings. They will never be born vulgar.
They can be intimate with various bodhisattvas and tathagatas. They can hear the true Dharmas. They
will always be born in the pure land of the various bodhisattvas. Why is that? Because they can hear

these profound Dharmas.
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These good young men and women have already been known and predicted by the Buddha. It is
possible for them not to leave the hghest, perfect enlightenment. If these good young men and women
have once heard these profound and excellent Dharmas, you should know, they won’t blame the Buddha,
they won’t destroy Dharmas, they won’t slight the sages. Because those people who have not planted
roots of goodness will be made to be able to plant them. Because those people who have planted roots
of goodness will be made to grow them and ripen them. | recommend the people in all the world to

practice six Paramitas to attain enlightenment ” he said.
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At that time Bodhisattva Sky-Repository (Akasagarbha), the Brahma King, Shaku, the four kings, the
various heavenly people, and the like immediately stood up from their seats and bared just their right
shoulders, touched the ground with their right knees, clasped their hands in respect and worship, and

worshipped Buddha’s feet With their heads touching the ground, and said to the Buddha,
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“Great Buddha, if you lecture such Golden Splendour Sutra where you are, that place and land will

enjoy from four Kinds of benefits. What are those four? First, the king will have powerful and
vigorous soldiers and will be free from various enemies. The land will be free from diseases and the
people will enjoy long life and be blessed with good fortunes and will live comfortably. The Dharmas
will rise and thrive. Second, the queen, princes and princesses, and the courtiers will enjoy friendly

relationships and there will be no struggle. They will be free from crookedness and will be loved by the

king.
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Third, sramana scetics, brahmins, and the people of various countries practice the Dharmas. They will
be free from diseases and live comfortably. There will be no people who will die unjustly. They all
will rise in various rich fields. Fourthly, they will be harmonious and suitable with their great four
elements (free from diseases) in the three times of karma. They will increasingly be protected all the
time for the sake of various heavens. They will be mercifully nondiscriminatory and have no heart to
hurt. Various people will become believers in the three treasures. Everyone vows to learn and practice

the acts of enlightenment.  We call this the four kinds of benefits.
A h b hsie) v BH< LEEW

Tﬁéiﬂz’—i‘?%)ﬁ‘ak#‘%% () m\:ejoaasum () MFHEE DO (2] KNFEEL T, FIED
EriunL T, 2%!‘%'1&’&1’?3@ 1 ERIR, IWE (D) 4. TEHER. EEF. 2 (o) mL
”ﬁu"’éo ZERCH © Vb EETT. RoBE EeRALT. B E£EX (L) 2R
L SORE .1 EDFE 5,

Great Buddha, we also follow such people holding the sutra where they are always to propagate it, so that
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benefits will arise.” we said. The Buddha said, “Bravo, Bravo, good yound man, like that, like that.

You should propagate this golden splendor sutra diligently and immediately settle the Dharmas in the

45



world for a long time.” he said.
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